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רֹוב ָאַמר ֲהוָיָ' וְּרָפאִתיו, לֹום ָלָרחֹוק ְוַלּקָ לֹום ׁשָ ָפָתִים ׁשָ ּבֹוֵרא ִניב ׂשְ
ְתִחיל זֶה ּבוּר ַהּמַ ַמֲאָמרֹו ּדִ ת מֹוִרי ְוָחִמי ַאְדמוּ"ר ּבְ ַ בֹוד ְקֻדׁשּ וְּמַדיֵּק ּכְ
א ּבוּר ַהּבָ ָפַתִים הוּא ּדִ ִניב ׂשְ ָנה, ּדְ ים ׁשָ ִ ֵרי ִלְפֵני ֲחִמׁשּ ׁשְ י"ג ּתִ ּנֱֶאַמר ּבְ ׁשֶ

א ּבוּר) ּבָ יב (ּדִ ַהּנִ ָפַתִים הוּא ׁשֶ ׁשֹון ִניב ׂשְ ָמעוּת ַהּלָ ַמׁשְ יָלא [ּדְ ִמּמֵ
א ָבה ְוַכוָָּנה ֶאּלָ ּבוּר הוּא לֹא ַעל ְיֵדי ַמֲחׁשָ ַהּדִ ָפַתִים ַעְצָמם, ַהְינוּ ׁשֶ ְ ֵמַהׂשּ

ְלׁשֹון יָלא. וְּלהֹוִסיף, ּדִ א ִמּמֵ ִדּבוּר ַהּבָ ֲעָלה ּבְ א ֵמַעְצמֹו], וַּמִהי ַהּמַ ּבָ ׁשֶ
ה ֲעׂשֶ ּנַ ִריָאה הוּא ִחּדוּׁש, ׁשֶ ֵפרוּׁש ּבְ ָפָתִים, ּדְ תוּב הוּא ּבֹוֵרא ִניב ׂשְ ַהּכָ

ׁשֹון ּלְ ֲהַגם ׁשֶ יֵׁש ֵמַאִין. [ּדַ ֻדְגַמת ַהִחּדוּׁש ּדְ ּלֹא ָהיָה ִמּקֶֹדם, ּבְ ָבר ָחָדׁש ׁשֶ ּדָ
ְתַהוָּה ּנִ ֶ ל ַמה ׁשּ ּכָ ִהְתַהוּוּת יֵׁש ִמיֵּׁש, ְוַכּמוָּבן ּגַם ִמזֶּה ׁשֶ יְָּך ּגַם ּבְ ִריָאה ׁשַ ּבְ

ְתַהוּוּ ְלַאֲחֵרי יֹום ּנִ ָרִטים ׁשֶ ית (ּגַם ִנְבָרִאים ַהּפְ ת ְיֵמי ְבֵראׁשִ ׁשֶ ׁשֵ ּבְ
ּ ְבְראו ּנִ ַמִים ְוָהָאֶרץ ׁשֶ ָ ְתַהוּוּ ֵמַהׁשּ ּנִ ית, ֲהַגם ׁשֶ ה ְבֵראׁשִ ַמֲעׂשֵ ָהִראׁשֹון ּדְ
תוּב ּכָ ִריָאה, וְּכמֹו ׁשֶ ם ּבְ ׁשֵ ית) ִנְקָרא ּבְ ה ְבֵראׁשִ ַמֲעׂשֵ יֹום ָהִראׁשֹון ּדְ ּבְ

ַמת ִנׁשְ ּגוּף ָהָאָדם נֹוַצר ֵמָעָפר, ְוַגם ּבְ ְִּבָרא ֱאלִֹקים ֶאת ָהָאָדם גו', ַאף ׁשֶ וַי
ִריָאה יֵׁש ְנִפיָחה ִהיא לֹא ּבְ ִּים, ּדִ ַמת ַחי יו ִנׁשְ ַאּפָ ח ּבְ ִּּפַ ִתיב וַי ָהָאָדם ּכְ

ַהיֵּׁש ָהיָה ּגַם ִמּקֶֹדם, יֵׁש ִמיֵּׁש, [וְּלָהִעיר, ּדְ ַכת ַהֶהֶבל ׁשֶ א ַהְמׁשָ ֵמַאִין ֶאּלָ
ָנַפח ִמּתֹוֵכיּה ֲהֵרי ַמאן ּדְ ית ַהיֵּׁש, ׁשֶ ָמה הוּא ֲאִמּתִ ׁשָ ּנוּ ִנְתַהוָּה ַהּנְ ּמֶ ּמִ ׁשֶ
ׁשֹון ּלְ ית ַהיֵּׁש], ֲהֵרי זֶה ׁשֶ ָנַפח, ְותֹוֵכיּה (ּתֹוִכיּוּתֹו וְּפִניִמיּוּתֹו) הוּא ֲאִמּתִ
ל אֶֹפן ׁשֶ ִהיא ּבְ ִהְתַהוּוּת ׁשֶ ִהְתַהוּוּת יֵׁש ִמיֵּׁש הוּא ַדְוָקא ּבְ ִריָאה הוּא ּבְ ּבְ
ּנֱֶאַמר ּבֹוֵרא יֵׁש ֵמַאִין]. וִּמזֶּה ׁשֶ ֻדְגַמת ַהִחּדוּׁש ּדְ ּבְ ִחּדוּׁש ְוַעד ְלַהִחּדוּׁש ׁשֶ
ָפַתִים, ִניב ׂשְ ָהִעּלוּי ּדְ ָפַתִים הוּא ִחּדוּׁש, מוָּכח, ׁשֶ יב ׂשְ ּנִ ָפָתִים, ׁשֶ ִניב ׂשְ
ָבה ְוַכוָָּנה, הוּא ִעּלוּי ַעל ְיֵדי ַמֲחׁשָ ּבוּר ׁשֶ י ּדִ יָלא, ְלַגּבֵ א ִמּמֵ ּבוּר ַהּבָ ּדִ

ָבה ְוַכוָָּנה ַעל ְיֵדי ַמֲחׁשָ ּבוּר ׁשֶ ֵאין ֲערֹוְך (ִחּדוּׁש). ְוָצִריְך ְלָהִבין, ֲהֵרי ּדִ ּבְ ׁשֶ
תוּב ּבֹוֵרא ּכָ ֶ ה ׁשּ יָלא, וִּמּמַ א ִמּמֵ ּבָ ּבוּר ׁשֶ טוּת) ַנֲעֶלה יֹוֵתר ִמּדִ ַפׁשְ הוּא (ּבְ
יָלא הוּא ַנֲעֶלה יֹוֵתר ְוַעד ְלִעּלוּי א ִמּמֵ ּבָ ּבוּר ׁשֶ ּדִ ָפָתִים מוָּכח ׁשֶ ִניב ׂשְ

ֵאין ֲערֹוְך ּבְ .ׁשֶ
 



 

 

By the Grace of G‑d
 

13 Tishrei, 5748

 

“‘I will create fruit of the lips. Peace, peace, to the far and to the near,’

says G‑d. ‘I will heal him.’”1

 

When analyzing this verse in a maamar with this title that was recited on

the thirteenth of Tishrei fifty years ago,2 the Previous Rebbe explains

that “the fruit of the lips” refers to the spontaneous expression of

speech.3 {The implications of the allusion “the fruit of the lips” is that

“the fruit,” i.e., the speech, comes from the lips themselves. The speech

is not motivated by thought or a [specific] purpose, but rather comes as

a spontaneous expression.} [This provokes a question:] What is the

advantage of such spontaneous speech?

 

Also [worthy of attention is the verb] employed by the verse, “I will

create the fruit of the lips.” The word “create” refers to a new

development, bringing into being a new entity which previously did not

exist, similar to creation ex nihilo (yesh meiayin).4 {The word “create” is

also used in reference to entities which are created from other

[previously] existing entities (yesh meiyesh). Thus we find that the term

“creation,” beriah, is used in reference to all the entities brought into

being during the six days of creation.

 

(This includes even those particular created beings that were brought

into existence after the first day of creation, despite the fact that they

[were not created ex nihilo, but rather] were created from the heavens

and the earth which were created on the first day5 of creation.6) For

example, it is written,7 “And G‑d created man,” although [the source for]

man’s body [existed previously, for he] was formed from the earth.8

Similarly, in regard to man’s soul, it is written,9 “And He blew into his

nostrils a living soul.” 



 

 

Blowing does not represent the creation of a new entity ex nihilo.

Instead, blowing refers to extending the breath [of life] which existed

beforehand, a transition from one entity to another (yesh meiyesh).

 

([In the latter context, the term yesh meiyesh, an entity from an entity, is

particularly significant.] For the entity, yesh, from which the soul was

brought into being is the true Yesh, the truth of all being. For it is

explained10 that when one blows, one blows from one’s very depths.

The “very depths” [of G‑d’s being], (“His inner dimension and His

depths”11), represents the truth of existence.)

 

[This concept may be summarized as follows: Even when] the term

beriah is used to describe the creation of an entity from a previously

existing entity, it is used to refer to a new phase of existence which is

comparable to creation ex nihilo.}

 

Accordingly, [to refer again to the verse] “I will create the fruit of the

lips.” [The use of the term borei (“I will create”)] implies that “the fruit of

the lips” is a new entity.12

 

This indicates that “the fruit of the lips,” i.e., the spontaneous speech

[emerging from the lips themselves] possesses an advantage — and

indeed, an incomparable advantage ([for it represents] a new entity) —

over speech which results from thought and is purpose-oriented. This

requires explanation, for (from an obvious perspective), it would appear

that speech which results from thought and which is purpose-oriented

has an advantage over the spontaneous expression of speech.

Nevertheless, the phrase “I will create the fruit of the lips” indicates that

the spontaneous expression of speech possesses an advantage, and

indeed, an incomparable advantage.

 



 

ים ֵני ֵפרוּׁשִ ָנם ׁשְ סוּק יֶׁשְ ְבֵפרוּׁש ָהְרַד"ק ַעל ַהּפָ ֲאָמר, ּדִ ַהּמַ יְך ּבְ ב) וַּמְמׁשִ
רֹוב ָלּה, ַלִים ְוַלּקָ רֹוב. ָהְרַד"ק ַעְצמֹו ְמָפֵרׁש ָלָרחֹוק ִמירוּׁשָ ָלָרחֹוק ְוַלּקָ ּבְ
רֹוב ֵהם ֲעֵלי ְתׁשוָּבה ְוַלּקָ ָלָרחֹוק ֵהם ּבַ ְרׁשוּ ּדְ ַרַז"ל ּפֵ וְּלַאֲחֵרי זֶה ֵמִביא ׁשֶ
מוִּרים יִקים ּגְ ֲעֵלי ְתׁשוָּבה עֹוְמִדין ַצּדִ ּבַ ְגָמָרא, ָמקֹום ׁשֶ יִקים. ְוִכְדִאיָתא ּבִ ַצּדִ
א וֲַהַדר ֵריׁשָ רֹוב, ָלָרחֹוק ּבְ לֹום ָלָרחֹוק ְוַלּקָ לֹום ׁשָ ּנֱֶאַמר ׁשָ ֵאין עֹוְמִדין, ׁשֶ

רוּׁש רוּׁש ָהְרַד"ק ִלְפֵני ּפֵ ֲאָמר ּפֵ ַהּמַ ים ּבְ ְקּדִ ּמַ ִמזֶּה ׁשֶ רֹוב. ְוָצִריְך ְלָהִבין, ּדְ ַלּקָ
רוּׁש ָהְרַד"ק, ֲאָמר נֹוֵגַע יֹוֵתר ּפֵ ַהּמַ ָהִעְניָן ַהְמבָֹאר ּבְ ּלְ ַמע ׁשֶ ָמָרא ַמׁשְ ַהּגְ
יִקים ֲעֵלי ְתׁשוָּבה ַעל ַצּדִ ִעְניַן ַמֲעַלת ַהּבַ ר ּבְ ֲאָמר ְמַדּבֵ ְבַהּמַ אוּר, ּדִ ְוָצִריְך ּבֵ
ַלִים ָרחֹוק הוּא ָרחֹוק ִמירוּׁשָ ּלָ רוּׁש ָהְרַד"ק ׁשֶ ים ּפֵ ה ַמְקּדִ ן), ְוָלּמָ ִדְלַקּמָ (ּכְ

ֲעֵלי ְתׁשוָּבה. ָרחֹוק הוּא ּבַ ּלָ ָמָרא ׁשֶ רוּׁש ַהּגְ ִלְפֵני ּפֵ
 

ֲעֵלי ְתׁשוָּבה ַעל ַמֲעַלת ל ַהּבַ ּגְָדָלה ַמֲעָלָתם ׁשֶ ַעם ַעל זֶה ׁשֶ ְוִהּנֵה ַהּטַ
ֲעֵלי ְתׁשוָּבה ִהיא ל ּבַ ֲעבֹוָדָתם ׁשֶ ֵני ׁשֶ ֲאָמר) ִמּפְ ַהּמַ מוָּבא ּבְ יִקים הוּא (ּכְ ּדִ ַהּצַ
ֲעֵלי ְתׁשוָּבה ל ַהּבַ ֲעבֹוָדָתם ׁשֶ ֲאָמר, ֲהֵרי זֶה ׁשֶ ַהּמַ יר. וְּמַדיֵּק ּבְ ֵחיָלא יַּתִ ּבְ
ה ָהיוּ ְמֻרָחִקים ִחּלָ ּתְ ֵני ׁשֶ ת ָהִרחוּק, ִמּפְ ִסּבַ יר הוּא ּבְ ֵחיָלא יַּתִ ִהיא ּבְ
ּ ָהיו יִקים ׁשֶ ּדִ ֲעַלת ַהּצַ דֹוָלה יֹוֵתר ִמּמַ ְהיֶה ַמֲעָלָתם ּגְ ה ּתִ ֵמֱאלֹקוּת, ְוָלּמָ
ֲאָמר) זֶה ַהּמַ ַדיֵּק ּבְ ּמְ מֹו ׁשֶ ִמיד ְמקָֹרִבים ֵלאלֹקוּת. ּגַם ָצִריְך ְלָהִבין (ּכְ ּתָ

תוּב ָאַמר ֲהוָיָ' יְך ַהּכָ רֹוב ַמְמׁשִ לֹום ָלָרחֹוק ְוַלּקָ לֹום ׁשָ אֹוֵמר ׁשָ ַאֲחֵרי ׁשֶ ּלְ ׁשֶ
לֹום ָלָרחֹוק, ה ׁשָ ה ָקרֹוב ְוַנֲעׂשָ ּגַם ָהָרחֹוק ַנֲעׂשָ יוָן ׁשֶ ִלְכאֹוָרה, ּכֵ וְּרָפאִתיו, ּדְ

ה ָצִריְך ִלְרפוָּאה. ָלּמָ

[The Previous Rebbe’s] maamar continues, citing the com mentary of
the Radak to the above verse. That commentary mentions two

interpretations of the phrase “to the far and to the near.” The Radak
himself interprets [“to the far”] as referring to one who is far removed
from Jerusalem, and [“to the near,”] to one who is close to [that city].



 

Afterwards, he cites our Sages’ interpretation that “the far” refers to

baalei teshuvah (“those who turn to G‑d in teshuvah”), and “the close”

to tzaddikim (“the righteous”). Thus the Talmud states,1 “The perfectly

righteous cannot stand in the place of baalei teshuvah” as implied by

the verse “Peace, peace, to the far and to the near,” i.e., [the greetings

of peace] are addressed to those who were originally far removed,

and then came close.

 

Here also, there is a point which requires explanation: The fact that the

maamar cites the interpretation of the Radak before the interpretation

of the Talmud appears to indicate that the former interpretation is

more closely related to the theme of the maamar than the

interpretation of the Talmud. Here, clarification is necessary: For the

maamar dwells on the advantage baalei teshuvah possess over the

righteous (as will be explained), [a theme which seemingly relates to

the interpretation of the Talmud]. Why then does the maamar mention

the interpretation of the Radak — that “the far” refers to one far

removed from Jerusalem — before mentioning the interpretation of

the Talmud, that “the far” refers to baalei teshuvah.

 

The reason that the level of baalei teshuvah surpasses the level of the

righteous (as explained in [the Previous Rebbe’s] maamar) is because

the divine service of baalei teshuvah is [charged] with greater

intensity.2 The maamar explains that the reason for this greater

intensity is the distance, i.e., that originally they were far removed from

G‑dliness. [This requires explanation:] Why should this factor give them

an advantage over the righteous who were always close to G‑d?”
 

Similarly, it is necessary to explain (as is highlighted in [the Previous

Rebbe’s] maamar) why after the verse states, “‘Peace, peace, to the far

and to the near,’” the verse continues “says G‑d. ‘I will heal him.’”

Seemingly, once those who are far removed have come close, and

they have been granted peace, why is there a need for healing?



 

ִמי ְוִלְכבֹוִדי ְקָרא ִבׁשְ תוּב ּכֹל ַהּנִ ּכָ ֶ ֲאָמר ַמה ׁשּ ַהּמַ ים ּבְ ג) וְּלָבֵאר זֶה ַמְקּדִ
יִתיו ֵהם ג' עֹוָלמֹות יו ַאף ֲעׂשִ ְבָראִתיו ְיַצְרּתִ יִתיו, ּדִ יו ַאף ֲעׂשִ ָראִתיו ְיַצְרּתִ ּבְ
רוּת ִהְתַחּבְ ל ָהעֹוָלמֹות. וְּמָבֵאר, ׁשֶ ֶהם ִנְכָלִלים ּכָ ּבָ יָּה, ׁשֶ ִריָאה ְיִציָרה ֲעׂשִ ּבְ

ַכת אֹור ֵאין סֹוף ה ְלַמְעָלה) ְוַהְמׁשָ ַמּטָ אֹור ֵאין סֹוף (ִמּלְ ָהעֹוָלמֹות ּבְ
ָראִתיו ה) הוּא ַעל ְיֵדי ַהּתֹוָרה. ְוזֶהוּ ְוִלְכבֹוִדי ּבְ עֹוָלמֹות (ִמְלַמְעָלה ְלַמּטָ ּבָ
ַכת אֹור ֵאין אֹור ֵאין סֹוף ְוַהְמׁשָ ִחּבוּר ָהעֹוָלמֹות ּבְ יִתיו, ׁשֶ יו ַאף ֲעׂשִ ְיַצְרּתִ
יְך א ּתֹוָרה. וַּמְמׁשִ בֹוד ֶאּלָ ֵאין ּכָ בֹוִדי, ּדְ ָהעֹוָלמֹות הוּא ַעל ְיֵדי ּכְ סֹוף ּבְ

ַכת אֹור ֵאין סֹוף אֹור ֵאין סֹוף ְוַהְמׁשָ רוּת ָהעֹוָלמֹות ּבְ ִהְתַחּבְ ֲאָמר, ּדְ ַהּמַ ּבְ
ַעם ָהעֹוָלמֹות הוּא ַעל ְיֵדי ג' ִעְניִָנים, ּתֹוָרה ֲעבֹוָדה וְּגִמילוּת ֲחָסִדים. ְוַהּטַ ּבְ
ה, ּבוּר וַּמֲעׂשֶ ָבה ּדִ יָּה ֵהם ַמֲחׁשָ ִריָאה ְיִציָרה ֲעׂשִ י ג' ָהעֹוָלמֹות ּבְ ְלזֶה הוּא, ּכִ
ַכת אֹור ֵאין סֹוף אֹור ֵאין סֹוף ְוֵכן ַהְמׁשָ ג' ָהעֹוָלמֹות ּבְ רוּת ּדְ ְוָלֵכן, ַהִהְתַחּבְ
י ג' ִעְניִָנים ג' ָהעֹוָלמֹות, הוּא ַעל ְיֵדי ּתֹוָרה ֲעבֹוָדה וְּגִמילוּת ֲחָסִדים, ּכִ ּבְ
ּבוּר, ָבה, ּתֹוָרה - ּדִ ה [ֲעבֹוָדה - ַמֲחׁשָ ּבוּר וַּמֲעׂשֶ ָבה ּדִ ֵאּלֶה ֵהם ַמֲחׁשָ
יו ַאף ָראִתיו ְיַצְרּתִ תוּב ְוִלְכבֹוִדי ּבְ ּכָ ֶ ה]. וַּמה ׁשּ וְּגִמילוּת ֲחָסִדים - ַמֲעׂשֶ
ֲעבֹוָדה ֵני ָהִעְניִָנים ּדַ ּגַם ׁשְ ֵני ׁשֶ ְכבֹוִדי הוּא ּתֹוָרה, הוּא, ִמּפְ יִתיו, ּדִ ֲעׂשִ

י ּתֹוָרה. וְּגִמילוּת ֲחָסִדים ְצִריִכים ִלְהיֹות ַעל ּפִ
 

ַהְיִריָדה ה, ׁשֶ ָמתֹו ְלַמּטָ ּנֹוֵגַע ִלְבִריַאת ָהָאָדם ִויִריַדת ִנׁשְ ֶרְך זֶה הוּא ּבַ ְוַעל ּדֶ
ה ִריָאה) ַאּתָ ה ְבָראָתּה (ּבְ יָּה, ַאּתָ ִריָאה ְיִציָרה ֲעׂשִ ִהיא ֶדֶרְך ג' ָהעֹוָלמֹות ּבְ
אֹור ֵאין רוּת ָהָאָדם ּבְ ִהְתַחּבְ יָּה), ׁשֶ י (ֲעׂשִ ּה ּבִ ה ְנַפְחּתָ ּה (ְיִציָרה) ַאּתָ ְיַצְרּתָ
ג' ָהִעְניִָנים ָהָאָדם ֵהם ַעל ְיֵדי ֲעבֹוָדתֹו ּבְ ַכת אֹור ֵאין סֹוף ּבְ סֹוף ְוַהְמׁשָ
ַבת ְוַהְחָזַרת ה ֲהׁשָ תֹוָרה ֲעבֹוָדה וְּגִמילוּת ֲחָסִדים. ְוַעל ְיֵדי זֶה ַנֲעׂשָ ּדְ
ית ִהיא ִמְתַעּלֵ נֹוָסף ְלזֶה ׁשֶ ַעְצמוּת אֹור ֵאין סֹוף. ּדְ ּה ּבְ ְרׁשָ ָמה ְלׁשָ ׁשָ ַהּנְ
ה ַאּתָ ָהְיָתה ִלְפֵני ַהְיִריָדה ּדְ מֹו ׁשֶ ִלְבִחיַנת ְטהֹוָרה ִהיא (ֲאִצילוּת, ּכְ

ַעְצמוּת אֹור ֵאין סֹוף, ְוָהרוַּח ּה ָהִראׁשֹון ּבְ ְרׁשָ ית ְלׁשָ ְבָראָתּה), ִהיא ִמְתַעּלֵ
ת ׁשֶ ה, ְמֻלּבֶ ִהיא ְלַמּטָ מֹו ׁשֶ ַגם ּכְ ר ְנָתָנּה. ַהְינוּ, ּדְ ׁשוּב ֶאל ָהֱאלִֹקים ֲאׁשֶ ּתָ
לוָּלה ָהְיָתה ּכְ מֹו ׁשֶ ִּחוּד ּכְ ַתְכִלית ַהי ֵרְך ּבְ ִמי, ִהיא ְמיֶֻחֶדת ּבֹו ִיְתּבָ ׁשְ גוּף ּגַ ּבְ

ח). ִּּפַ וַי ַעְצמוּת אֹור ֵאין סֹוף (ִלְפֵני ַהְיִריָדה ּדְ ּבְ



To explain [the above concepts]: the [Previous Rebbe’s] maamar

focuses first on the verse,1 “All that is called by My name, indeed, it is

for My glory that I have created it, formed it, and made it.” The phrase

“I have created it, formed it, and made it,” berasiv, yetzartiv, af asitiv,

refers to the three spiritual worlds Beriah, Yetzirah, and Asiyah, which

include all the [spiritual] realms.2

 

[The maamar explains that the connection of the worlds to Or Ein Sof

(“G‑d’s infinite light”) (in [their striving] to ascend) and the influence of

Or Ein Sof within the worlds (as [diffused] from above) comes about

through the Torah. This is the impli cation of the phrase “for My glory

that I have created it, formed it, and made it.” It is through “My glory” —

and “the sole meaning of glory is Torah”3 — that the connection

between the worlds and Or Ein Sof [is established] and [through this

same medium,] Or Ein Sof is drawn down into the worlds.

 

The maamar continues, explaining that [more particularly,] the

connection of the worlds to Or Ein Sof and the influence of Or Ein Sof

within the worlds comes about through three modes of observance,

Torah study, divine service, and deeds of kindness. The reason [why

these three modes of observance are necessary] is4 because the

three worlds Beriah, Yetzirah, and Asiyah [parallel our three means of

expression,] thought, speech, and action.

 

Therefore, the connection of these three worlds to Or Ein Sof and the

influence of Or Ein Sof within these three worlds comes about through

Torah study, divine service [prayer], and deeds of kindness. For these

three [modes of observance parallel] thought, speech, and action:

{Divine service parallels thought,5 Torah study — speech,6 and deeds

of kindness — deed}.

 

 



[Although] the verse states “it is for My glory that I have created it,

formed it, and made it” — and “My glory” refers to the Torah — [this is

not to the exclusion of the other two modes of observance. They are

also channels through which man estab lishes a bond with G‑d and

through which G‑d diffuses influence to the worlds. The verse

mentions the Torah alone explicitly,] because the other two [modes of

observance], divine service and deeds of kindness must be governed

by the Torah.

 

Similar concepts apply in regard to the creation of man, and the

descent of his soul to [this material plane]. [In this process of] descent,

[the soul] passes through the three worlds Beriah, Yetzirah, and

Asiyah [as reflected in our morning blessings] “You created it (Beriah),

You formed it (Yetzirah), and You blew it into my nostrils (Asiyah).” For

the connection of man to Or Ein Sof and the influence of Or Ein Sof to

man comes about through his endeavors in these three [modes of

observance]: Torah, divine service, and deeds of kindness. And it is

through these modes of service that the soul returns to its source in

the essence of Or Ein Sof. [Not only do these endeavors elevate the

soul to the level of] “it is pure” (i.e., the level of Atzilus, the level of the

soul before its descent [which is alluded to by the phrase] of “And

You created it”), the soul ascends to its original source in the essence

of Or Ein Sof.

 

[This spiritual attainment is reflected in the verse] “And the spirit shall

return to G‑d who granted it.” [The intent in this verse is not the

departure of the soul from the body, death,] but rather even as the

soul exists on this earthly plane, enclothed in a material body, it will

be united with G‑d in complete oneness, just as it was included in the

essence of Or Ein Sof (before the descent that began with G‑d’s
breathing [the soul into man’s nostrils]).



ָמה ׁשָ ַהּנְ ׁשֶ ּגַם ּכְ ר ְנָתָנּה [ׁשֶ ׁשוּב ֶאל ָהֱאלִֹקים ֲאׁשֶ ְוָהרוַּח ּתָ ד) ְוִהּנֵה ִעְניָן זֶה ּדִ
ַעְצמוּת אֹור ֵאין לוָּלה ּבְ ָהְיָתה ּכְ מֹו ׁשֶ ֵרְך ּכְ ְהיֶה ְמיֶֻחֶדת ּבֹו ִיְתּבָ ה ּתִ ִהיא ְלַמּטָ
ְלׁשֹון ז ּגַם ּבִ זֶּה ְמֻרּמָ ׁשוָּבה. ְויֵׁש לֹוַמר, ׁשֶ ר ַעל ְיֵדי ֲעבֹוַדת ַהּתְ ִעּקָ סֹוף] הוּא ּבְ
ָמה ׁשָ ַבת ַהּנְ ר ֲהׁשָ י ִעּקַ ׁשוָּבה, ּכִ ׁשֹון ּתְ ׁשוּב ִמּלְ ׁשוּב גו', ּתָ תוּב ְוָהרוַּח ּתָ ַהּכָ

ׁשוָּבה. ְוָהִעְניָן הוּא ר ְנָתָנּה) הוּא ַעל ְיֵדי ֲעבֹוַדת ַהּתְ ּה (ֶאל ָהֱאלִֹקים ֲאׁשֶ ְרׁשָ ְלׁשָ
יִקים (ּתֹוָרה ֲעבֹוָדה וְּגִמילוּת ֲחָסִדים) ִהיא ּדִ ֲעבֹוַדת ַהּצַ ֲאָמר), ּדַ ַהּמַ ְמבָֹאר ּבְ (ּכִ
ּ זֶהו ָלה. ּדְ ִדיָדה ְוַהְגּבָ ׁשוָּבה ִהיא ְלַמְעָלה ִמּמְ ָלה, וֲַעבֹוַדת ַהּתְ ְמִדיָדה ְוַהְגּבָ ּבִ
ה ְרׁשָ ָמה ְלׁשָ ׁשָ ַבת ַהּנְ א ֲחָדא וְּבִרְגָעא ֲחָדא. ְוָלֵכן ֲהׁשָ ְעּתָ ׁשַ ׁשוָּבה ִהיא ּבְ ּתְ ׁשֶ
ַעל ְיֵדי ּתֹוָרה ֲעבֹוָדה ָבה ׁשֶ ָבה ַנֲעֵלית יֹוֵתר ֵמַהֲהׁשָ ׁשוָּבה ִהיא ֲהׁשָ ַעל ְיֵדי ַהּתְ ׁשֶ
רֹוב, ָלָרחֹוק לֹום ָלָרחֹוק ְוַלּקָ לֹום ׁשָ יִקים). ְוזֶהוּ ׁשָ ּדִ וְּגִמילוּת ֲחָסִדים (ֲעבֹוַדת ַהּצַ
ׁשוָּבה (ָרחֹוק ה ַעל ְיֵדי ֲעבֹוַדת ַהּתְ ּנֲַעׂשֶ לֹום ׁשֶ ָ ַהׁשּ רֹוב, ׁשֶ א וֲַהַדר ַלּקָ ֵריׁשָ ּבְ
יִקים (ָקרֹוב). ּדִ ַעל ְיֵדי ֲעבֹוַדת ַהּצַ לֹום ׁשֶ ָ ְתָקֵרב) הוּא ַנֲעֶלה יֹוֵתר ֵמַהׁשּ ּנִ ׁשֶ

 

ֲעבֹוַדת ֲעָלה ּדַ י ַהּמַ תוּב ָאַמר ֲהוָיָ' וְּרָפאִתיו, ּכִ ּכָ יְך ּבַ ְמׁשִ ּמַ ֶ ְוזֶהוּ ּגַם ַמה ׁשּ
מֹו ְרפוָּאה (וְּרָפאִתיו). ְוָהִעְניָן ׁשוָּבה ִהיא ּכְ ּתְ לֹום ָלָרחֹוק) הוּא ׁשֶ ׁשוָּבה (ׁשָ ַהּתְ
ל ָמזֹון דֹוָלה ׁשֶ ִתיָּה ָצִריְך ְלַכּמוּת ּגְ ַבֲאִכיָלה וּׁשְ ֲאָמר), ּדְ ַהּמַ ְמבָֹאר ּבְ הוּא (ּכִ

ְרפוָּאה, ּגַם ן ּבִ ֵאין ּכֵ ֶ ֵאְבֵרי ַהּגוּף, ַמה ׁשּ רוּת ַהּנֶֶפׁש ּבְ ְ ְכֵדי ִלְפעֹול ִחזּוּק ִהְתַקׁשּ ּבִ
ַהּגוּף. רוּת ַהּנֶֶפׁש ּבְ ְ ּה ּכַֹח ְלַחזֵּק ִהְתַקׁשּ ְמָמֵני ְרפוָּאה יֵׁש ּבָ ה ַאַחת ִמּסַ ִטּפָ
ַהּכַֹח ְך ּכְ ל ּכָ ל ּכָ ַסְמָמֵני ְרפוָּאה ֵאינֹו ֻמְגּבָ ּבְ י ַהּכַֹח ׁשֶ ַעם ְלזֶה הוּא, ּכִ ְוַהּטַ
ְתׁשוָּבה ֶרְך זֶה הוּא ּבִ ּמוּת. ְוַעל ּדֶ ַהּכַ ְך ּבְ ל ּכָ לוּי ּכָ ָמזֹון, ְוָלֵכן ֵאינֹו ּתָ ּבְ ׁשֶ

א ֲחָדא וְּבִרְגָעא ְעּתָ ׁשַ ׁשוָּבה ִהיא ּבְ ּתְ ַעם ַעל זֶה ׁשֶ ַהּטַ ָלה ִלְרפוָּאה, ּדְ ְמׁשְ ּנִ ׁשֶ
יק ע ּגָמוּר ְלַצּדִ ְך ֵמָרׁשָ ׁשוָּבה ֶאָחד הוּא ִמְתַהּפֵ ַעל ְיֵדי ִהְרהוּר ּתְ ֲחָדא, ְוַעד ׁשֶ
י זֶה יֵׁש ְלָבֵאר ַמה ָלה. ְוַעל ּפִ ׁשוָּבה ִהיא ְלַמְעָלה ֵמַהְגּבָ י ּתְ ּגָמוּר, הוּא, ּכִ
ְרפוָּאה וְּתׁשוָּבה ֶנֱאַמר ָאַמר ֲהוָיָ' (ַאף ּבִ זֶה ׁשֶ תוּב ָאַמר ֲהוָיָ' וְּרָפאִתיו, ּדְ ּכָ ֶ ׁשּ
רוְּך הוּא), דֹוׁש ּבָ כַֹח ַהּקָ א ּבְ כַֹח ַעְצָמם ֶאּלָ ָבִרים ִהיא לֹא ּבְ ל ַהּדְ ת ּכָ ֻעּלַ ּפְ ׁשֶ
ׁשוָּבה ֵכן, ּתְ ּלָ ָלה [ׁשֶ ַמְעָלה ֵמַהְגּבָ ּלְ נֹו ִעְניָן ׁשֶ ְרפוָּאה וִּבְתׁשוָּבה יֶׁשְ י ּבִ הוּא, ּכִ
ְּכֹוָלה י ְפׁשוָּטּה ׁשֶ ֶרְך זֶה ְרפוָּאה ּכִ א ֲחָדא וְּבִרְגָעא ֲחָדא, ְוַעל ּדֶ ְעּתָ ׁשַ ִהיא ּבְ
ה ַאַחת], ְוִעְניָן זֶה הוּא ַעל ְיֵדי ְנִתיַנת ּכַֹח ְמיָֻחד ִלְהיֹות ּגַם ַעל ְיֵדי ִטּפָ

ִמְלַמְעָלה, ָאַמר ֲהוָיָ'.



This concept, that “And the spirit shall return to G‑d who granted it,”

{i.e., even as the soul exists on this earthly plane, it will be united with

G‑d in complete unity, just as it was included in the essence of Or Ein

Sof}, is achieved primarily through the service of teshuvah. [Although

previously, it was explained that through the three endeavors of Torah

study, divine service, and deeds of kindness, the soul is reconnected

with its source, a more complete dimension of this connection is

established through the service of teshuvah.] It is possible to explain

that this is alluded to in the above verse, “And the soul shall return,”

for “return” tashuv, shares the same root as teshuvah. The essence of

the soul’s return to its source (“to G‑d which granted it”) comes about

through teshuvah.

 

To explain: The service of the righteous ([as expressed in the three

modes of observance]: Torah study, divine service, and deeds of

kindness) is limited. The service of teshuvah, [by contrast,] reflects an

unbounded potential. [In the realm of time,] this is indicated by the fact

that teshuvah is accomplished “with one turn, in one moment.”

 

Therefore, the soul’s return to its source which is accom plished

through teshuvah reflects a higher level of return than through [the

three modes of observance:] Torah study, divine service, and deeds of

kindness (the service of the righteous). On this basis, we can

understand [the Talmud’s interpretation of the phrase,] “Peace, peace,

to the far and to the near,” as referring to “those who were originally

far removed, and then came close.” For the peace that results from the

service of teshuvah (one who comes close after being far removed)

surpasses the peace achieved by the service of the righteous (those

who were [always] close).

 

On this basis, [we can also comprehend] the continuation of the verse,

“says G‑d, ‘I will heal him.’” For the advantage of the service of

teshuvah (peace to those far removed) resembles healing (“I will heal

him”).

 



[To explain] this concept ([based on the Previous Rebbe’s] maamar): In

regard to [the ordinary intake of] food and drink, it is necessary [to

ingest] a [relatively] large quantity of food to bring about the

strengthening of the connection between the soul and the limbs of the

body.

 

In regard to healing, by contrast, even one drop of medication has the

power to strengthen the connection between the soul and the body.

The rationale for this is that the power of medication is not bound by

the same limitations as the power of food. Therefore, [its influence] is

not as dependent on quantity.

 

Similar concepts apply to teshuvah which has been described with the

simile of healing. The reason why teshuvah is accomplished “with one

turn, in one moment,” and why with one thought of teshuvah, a person

can be transformed from an utterly wicked person to a completely

righteous person, is because teshuvah is unlimited in nature.

 

In this context, we can understand the continuation of the verse, “says

G‑d. ‘I will heal him.’” (Although every activity performed is a result, not

of [man’s] own power, but rather of power granted by G‑d, [in teshuvah

and healing, the Divine potential is revealed more openly].) For in

regard to healing and teshuvah, an infinite potential [is revealed]. (And

therefore, teshuvah is accomplished “with one turn, in one moment,”

and actual healing can be brought about by a single drop [of

medicine].) In these matters, there is a specific [divine] potential granted

from above. [This is indicated by the words] “says G‑d.”



 

ה ַהּדֹור ָצִריְך לֹו ְוַכּמָ ָבר ׁשֶ ן) הוּא ּדָ ְלַקּמָ ִעְניָן זֶה (ּדִ ה) ְויֵׁש ְלהֹוִסיף [וִּבְפָרט ׁשֶ
נֹוָסף ְלזֶה א. ַהְינוּ, ּדְ ֲאִני (ֲהוָיָ') ֶאְרּפָ ֵפרוּׁש וְּרָפאִתיו הוּא ׁשֶ ְצִריִכים לֹו], ּדְ

ר וָָדם) ִהיא ַעל ְיֵדי ׂשָ ִליַח, ּבָ ָהְרפוָּאה ִהיא ַעל ְיֵדי ׁשָ ׁשֶ ְכָלל (ּגַם ּכְ ְרפוָּאה ּבִ ׁשֶ
רוְּך הוּא ַעְצמֹו, ֲאִני ֲהוָיָ' רְֹפֶאָך. דֹוׁש ּבָ ֶכת ֵמַהּקָ ָאַמר ֲהוָיָ', ִהּנֵה ְרפוָּאה זֹו ִנְמׁשֶ
ַגם ה). וְּלהֹוִסיף, ּדְ ִחּלָ ַכּתְ ים ָעֶליָך (ִמּלְ ֲחָלה גו' לֹא ָאׂשִ ָכל ַהּמַ אֶֹפן ּדְ ְוָלֵכן ִהיא ּבְ
ָבר ד ִסּבֹות ׁשֹונֹות ָהיָה ּדָ ּצַ ּמִ ָאה ְלַאֲחֵרי ׁשֶ ֲאִני ֲהוָיָ' רְֹפֶאָך ּבָ ָהְרפוָּאה ּדַ ׁשֶ ּכְ

ּנְֶעָקר ְלַמְפֵרַע. ם, ְוַעד ׁשֶ ָאר ׁשוּם רֹׁשֶ ּלֹא ִנׁשְ אֶֹפן ׁשֶ י ָרצוּי, ָהְרפוָּאה ִהיא ּבְ ְלּתִ ּבִ
א, אן וְּלַהּבָ א ִמּכַ את ֶאּלָ ֵאיָנּה ְמַרּפֵ ר וָָדם, נֹוָסף ְלזֶה ׁשֶ ׂשָ ַעל ְיֵדי ּבָ ְרפוָּאה ׁשֶ ּדִ
תֹו. ִחּלָ ֲאִני ֲהוָיָ' רְֹפֶאָך ֶנְעָקר ִמּתְ ם. ְוַעל ְיֵדי ָהְרפוָּאה ּדַ ָאר רֹׁשֶ ּגַם ְלַאֲחֵרי זֶה ִנׁשְ

The recitation of the maamar beginning “I will create the fruit of the lips,”

by the Previous Rebbe, the leader of our generation, and particularly, the

publication of the maamar, has granted a [unique] potential to every Jew

— and in particular, to those who follow the Previous Rebbe’s paths. [This

has generated the possibility for] their study of the Torah, and similarly,

their involvement in all matters that concern the Previous Rebbe, the

leader of our generation, to be in a manner of “the fruit of the lips,” i.e.,

that the people be so immersed in the activities of the leader of the

generation that all their endeavors (even those performed spontaneously,

without premeditation) will relate to the activities of the leader of the

generation.

 

[And this will lead to a process of continual growth, constantly] “advancing

further in holy matters.” Every day, our involvement in the matters of the

leader [of the generation] will be with new energy, and with a new

approach, indeed, a change of perspective so radical that it will resemble

creation ex nihilo, as reflected in the phrase “I will create the fruit of the

lips.”

 

In particular, this applies to the study of the Torah, for the “fruit of the lips”

refers to Torah study (as explained above). [With this new approach,] our

increase in the study of the Torah will be matchless. 



This is especially true, because fifty years have passed since [the

Previous Rebbe’s] recitation of this maamar. [Our Sages explain that a

period of] fifty years represents a world [order]. It is noteworthy that a

fifty year cycle also shares a connection to [progress in regard to]

wisdom and intellect as reflected in our Sages’ statement “At fifty, [the

potential to give] counsel.”

 

Accordingly, we can comprehend that now, fifty years after the

recitation of the maamar, a new world [order] will begin in regard to the

comprehension and grasp of the study of the Torah. This will bring

about a matchless increase and an ascent to a totally new plane of

understanding of the Torah, comparable to Rabbi Zeira’s ascent to the

study of the Jerusalem Talmud, after studying the Babylonian Talmud.

 

In order for all matters to reflect this new world [order], strenuous labor

and effort is necessary. Nevertheless, there are some who believe and

imagine that they do not desire to expend the effort to become a new

entity, and [that they desire that] the future should continue to resemble

the past. They must know that their attempts to convince themselves

(that they will remain in their previous circumstances) will be of no value,

for “the word of our L-rd will stand forever.” [The impetus towards

change has been invested by G‑d into the very fabric of our existence,

and this impetus will prevail.]

 

Moreover, [even their self-image,] what they perceive to be their desire,

(i.e., their unwillingness to labor to become a new entity), is merely an

illusion. For the true desire of every Jewish person is to fulfill G‑d’s will,

as reflected in the Rambam’s renown ruling.6 [Moreover,] when these

people will explain to themselves what their genuine desire is, this

desire will flourish into revelation, and their endeavors in the matters

mentioned above will be carried out ambitiously and with pleasure.



And through laboring in the above-mentioned matters, we will discover

[new plateaus of] success, [as our Sages said “I labored and I

discovered.” And indeed, this will lead to the ultimate discovery, “I

discovered David, My servant.”

 

The latter verse refers to Mashiach, who will come “when our attention

is diverted.” The Previous Rebbe has explained that [the concept of

Mashiach coming when “our attention is diverted” does not represent a

contradiction to the need [to cry out to G‑d, and] to demand the coming

of Mashiach, to talk [continually] about Mashiach’s coming, to write

about this, and to raise a clamor concerning this issue. On the contrary,

the true interpretation of “a diversion of attention” [is a commitment

beyond the limits of intellect]. And [this is the approach that] will bring

Mashiach’s coming in our material world. And “He will not delay them

for even the blinking of an eyelash” may this take place in the

immediate future



לֹום אֹוֵמר ׁשָ תוּב ָאַמר ֲהוָיָ' וְּרָפאִתיו ְלַאֲחֵרי ׁשֶ ּכָ ֶ ַמה ׁשּ ֲאָמר, ּדְ ַהּמַ יְך ּבְ ו) וַּמְמׁשִ
ה ֲעׂשָ ּנַ ה ָהיָה ְמֻרָחק ֵמֱאלֹקוּת, ָלֵכן, ּגַם ְלַאֲחֵרי ׁשֶ ְתִחּלָ ּבִ ֵכיוָן ׁשֶ ָלָרחֹוק, הוּא, ּדְ
לֹום ה ׁשָ ּנֲַעׂשָ ׁשוָּבה, ֲעבֹוַדת ָהָאָדם), ְוַגם ְלַאֲחֵרי ׁשֶ ָקרֹוב ֵלאלֹקוּת (ַעל ְיֵדי ַהּתְ
ָכה ִמְלַמְעָלה), ָצִריְך ֲעַדִין ִלְרפוָּאה. ְוָהְרפוָּאה ִהיא ַעל ָלָרחֹוק (ַעל ְיֵדי ַהְמׁשָ
חֹוֵקק ָהְרפוָּאה ִהיא ָאַמר ֲהוָיָ', ׁשֶ ְיֵדי ִלּמוּד ַהּתֹוָרה. ְוזֶהוּ ָאַמר ֲהוָיָ' וְּרָפאִתיו, ּדְ

ּתֹוָרה. ּבַ כַֹח ִזְכרֹונֹו אֹוִתיֹּות ׁשֶ ּבְ

ְרָפאִתיו הוּא ַעל ְיֵדי ִלּמוּד ַהּתֹוָרה, הוּא ַגם ֲאָמר ׁשֶ ַהּמַ תוּב ּבְ ּכָ ֶ ַמה ׁשּ וְּלָהִעיר, ּדְ
י זֶה יֵׁש לֹוַמר, א. ְוַעל ּפִ רֹו ַמְרּפֵ ׂשָ תוּב וְּלָכל ּבְ ּכָ מֹו ׁשֶ ִמיּוּת, ּכְ ַגׁשְ ּנֹוֵגַע ִלְרפוָּאה ּבְ ּבַ
ּלֹא אֶֹפן ׁשֶ ָאַמר ֲהוָיָ' וְּרָפאִתיו ִהיא ּבְ ָהְרפוָּאה ּדְ תוּב ְלֵעיל (ְסִעיף ה) ׁשֶ ּכָ ֶ ַמה ׁשּ ּדְ
רוְּך דֹוׁש ּבָ ָהְרפוָּאה ֵמַהּקָ ׁשֶ תֹו, הוּא ַגם ּכְ ִחּלָ ּנְֶעָקר ִמּתְ ם ְוַעד ׁשֶ ָאר ׁשוּם רֹׁשֶ ִנׁשְ
ַהּתֹוָרה ֵכיוָן ׁשֶ ר וָָדם ְוַעל ְיֵדי ַסְמָמֵני ְרפוָּאה. ּדְ ׂשָ ֶכת ַעל ְיֵדי רֹוֵפא ּבָ הוּא ִנְמׁשֶ
ִציאוּת, ּכֹוֵלל ּגַם ְמִציאוּת ָהְרפוָּאה (ָחְכַמת ל ַהּמְ ִית ַעל ּכָ ַעל ַהּבַ ִהיא ּבַ

ּגַם כַֹח ַהּתֹוָרה, ׁשֶ ּבְ ָהְרפוָּאה וכו' ְוַעד ְלֶעֶצם ְמִציאוּת ָהְרפוָּאה), ֲהֵרי מוָּבן, ׁשֶ
ּלֹא אֶֹפן ׁשֶ ְהיֶה ּבְ ר וָָדם ְוַעל ְיֵדי ַסְמָמִנים ְוַכיֹּוֵצא ָבזֶה ּתִ ׂשָ ַעל ְיֵדי ּבָ ָהְרפוָּאה ׁשֶ
י ַעל ּפִ ְרפוָּאה ׁשֶ ּגַם ּבִ תֹו. וְּלָהִעיר, ׁשֶ ִחּלָ ְִּהיֶה ֶנְעָקר ִמּתְ י ם ְוַעד ׁשֶ ֵאר ׁשוּם רֹׁשֶ ָ ִיׁשּ

ְרפֹוָאה זֹו ֵאיָנּה ְמצוּיָה א ׁשֶ עֹוֶקֶרת ֶאת ַהֹחִלי. ֶאּלָ ָנּה ְרפוָּאה ׁשֶ ֶטַבע יֶׁשְ
י זֶה מוָּבן עֹוד יֹוֵתר זֶה ם. ְוַעל ּפִ ָאר רֹׁשֶ ׁשְ ּנִ אֶֹפן ׁשֶ צוּיֹות ֵהם ּבְ ְוָהְרפוּאֹות ַהּמְ
אֶֹפן ְהיֶה ּבְ צוּיֹות ּתִ ַעל ְיֵדי ְרפוּאֹות ַהּמְ ּגַם ָהְרפוָּאה ׁשֶ כַֹח ַהּתֹוָרה ִלְפעֹול ׁשֶ ּבְ ׁשֶ

עֹוָלם. ָבר ּבָ נֹו ּכְ ִעְניָן זֶה יֶׁשְ יוָן ׁשֶ ם, ִמּכֵ ָאר ׁשוּם רֹׁשֶ ּלֹא ִיְהיֶה ִנׁשְ ׁשֶ

The [Previous Rebbe’s] maamar continues, [focusing on] the fact that the

verse states, “says G‑d. ‘I will heal him,’” after it states “peace, peace to

those who are far.” This indicates that since originally, the person was far

removed from G‑d, even when he comes close to G‑d (through teshuvah,

a service [initiated by] the person himself), and even after he has been

granted peace (through [Divine] influence diffused from above), he must

still be healed.



 

 

This healing comes about through Torah study, and this is the allusion in

the phrase “says G‑d. ‘I will heal him.’” Healing comes about through

“says G‑d,” having [G‑d’s speech, i.e.,] the letters of the Torah engraved

in one’s memory.

 

Also noteworthy is that the maamar’s statement that Torah study brings

about healing applies also to actual physical healing as it is written,1 “It

[the Torah] is balm to one’s entire flesh.” Accordingly, it is possible to

explain that the concept explained above (sec. 5) that the healing which

comes about because, “says G‑d. ‘I will heal him,’” and which leaves no

trace of infirmity, wiping away the disability as if it never took place,

applies also when the healing [granted by] G‑d comes through the

medium of a mortal doctor who heals using medication. The Torah

controls all existence, including the existence of healing (medical

knowledge, and also the very phenomenon of healing itself).

Accordingly, we can understand that it is within the power of the Torah,

for even healing that is administered by a mortal using medications and

the like, to leave no trace of infirmity and to wipe away the disability as if

it never took place.

 

Even in regard to healing through ordinary means, there are times when

treatment removes the infirmity entirely.2 This, however, is unusual, and

the medical treatments that are gener ally available leave a trace [of the

infirmity]. Nevertheless, the fact that such treatment does exist makes it

easier to comprehend how the power of the Torah can cause the

medical treatment that is commonly available [to be effective] to the

extent that it does not leave any trace [of the infirmity].



 

לֹום גו' ָלָרחֹוק, ָפָתִים ׁשָ תוּב ּבֹוֵרא ִניב ׂשְ ֵפרוּׁש ַהּכָ ֲאָמר ּבְ ַהּמַ יְך ּבְ ז) וַּמְמׁשִ
ָבִרים. ָפַתִים, ִוּדוּי ּדְ ׁשוָּבה, הוּא ִניב ׂשְ ַעל ּתְ ּקוּן ְלָהָרחֹוק, ּבַ ָהֵעָצה ְוַהּתִ ׁשֶ

ֶדֶרְך א ּבְ ׁשוָּבה ּבָ ַעל ּתְ ַהּבַ ּדוּי ּדְ ִּ י ַהו יָלא, ּכִ א ִמּמֵ ּבוּר ַהּבָ ָפַתִים, ּדִ ְוִנְקָרא ִניב ׂשְ
ָפַתִים הוּא ִוּדוּי, הוּא ַעל יב ׂשְ ּנִ רוּׁש זֶה ׁשֶ ַער עֶֹמק ְלָבבֹו. ְוִהּנֵה ּפֵ יָלא, ִמּצַ ִמּמֵ
ׁשוָּבה. וְּלֵפרוּׁש ָהְרַד"ק ַעל ּתְ לֹום ָלָרחֹוק ָקֵאי ַעל ּבַ ׁשָ ָמָרא ּדְ רוּׁש ַהּגְ י ּפֵ ּפִ
ַלִים ירוּׁשָ ֲאָמר, ּדִ ַהּמַ ַלִים, ְמָבֵאר ּבְ לֹום ָלָרחֹוק ָקֵאי ַעל ָהְרחֹוִקים ִמירוּׁשָ ׁשָ ּדְ
ַמִים, ֶטַבע ֵאינֹו ְיֵרא ׁשָ ּבְ ַלִים הוּא זֶה ׁשֶ ַמִים, ְוָרחֹוק ִמירוּׁשָ הוּא ִעְניַן ִיְרַאת ׁשָ
ּבוּר ַהּדִ זֶה ׁשֶ ִדְבֵרי תֹוָרה. ְויֵׁש לֹוַמר, ּדְ ּבוּר ּבְ ָפַתִים, ּדִ ְוָהֵעָצה ְלזֶה הוּא ִניב ׂשְ
ז יָלא, הוּא, ְלַרּמֵ א ִמּמֵ ּבוּר ַהּבָ ָפַתִים, ּדִ ם ִניב ׂשְ ׁשֵ ָכתוּב זֶה ּבְ ּתֹוָרה ִנְקָרא ּבְ ּבַ
אֶֹפן ּתֹוָרה ִיְהיֶה ּבְ ּבוּר ּבַ ַהּדִ ּתֹוָרה, ַעד ׁשֶ ְך ּבַ ל ּכָ קוַּע ּכָ ָהָאָדם ָצִריְך ִלְהיֹות ׁשָ ׁשֶ
ר זֶה ִעם ַהּמוָּבא ֵ ַרע). ְויֵׁש ְלַקׁשּ יּה ּכָ ְפׁשֵ ֶרְך ַמֲאַמר ַרַז"ל ִמּנַ יָלא (ַעל ּדֶ ִמּמֵ ּדְ
ְבֵרי תֹוָרה ִיְהיוּ ֲחקוִּקים ּדִ ִעְניַן ָאַמר ֲהוָיָ' וְּרָפאִתיו הוּא ׁשֶ ֲאָמר ּדְ ְלֵעיל ֵמַהּמַ
ָבר ָבר ַהּנְֶחָקק הוּא ַחד ִעם ַהּדָ ַהּדָ ִעְניַן ַהֲחִקיָקה הוּא ׁשֶ כַֹח ִזְכרֹונֹו, ּדְ ּבְ

ל ִציאוּתֹו ִהיא ּתֹוָרה, ּכָ ּמְ ה ַחד ִעם ַהּתֹוָרה, ׁשֶ ּנֲַעׂשֶ חֹוְקִקים ּבֹו, ְוַעל ְיֵדי ׁשֶ ׁשֶ
ּ ְבֵרי תֹוָרה. ְוזֶהו ְבֵרי תֹוָרה, ֵהם ּדִ ר ּדִ ֵאינֹו ְמַכוֵּן ְלַדּבֵ ׁשֶ ּלֹו, ּגַם ּכְ ּבוִּרים ׁשֶ ַהּדִ
ִלי א ֵמַעְצמֹו, ּבְ ּבָ ּבוּר ׁשֶ ל ָהָאָדם (ַהּדִ ָפַתִים ׁשֶ יב ׂשְ ּנִ זֶה ׁשֶ ָפַתִים, ּדְ ּבֹוֵרא ִניב ׂשְ
ה, ְמִציאוּת ה ְמִציאוּת ֲחָדׁשָ ּנֲַעׂשֶ ְבֵרי תֹוָרה, הוּא ַעל ְיֵדי ׁשֶ וָָּנה) הוּא ּדִ ּכַ

תֹוָרה. ּדְ
 

רוּׁש רוּׁש ָהְרַד"ק ִלְפֵני ּפֵ ֲאָמר ּפֵ ַהּמַ ּמוָּבא ּבְ ֶ י זֶה יֵׁש ְלָבֵאר ַמה ׁשּ ְוַעל ּפִ
ֲאָמר) נֹוֵגַע יֹוֵתר ַהּמַ ּבְ יּוּק ָהִראׁשֹון ׁשֶ ָפַתִים (ּדִ ִניב ׂשְ ֲעָלה ּדְ ַהּמַ י ּבְ ָמָרא, ּכִ ַהּגְ
ָפַתִים ֲעֵלי ְתׁשוָּבה, ִניב ׂשְ ָרחֹוק הוּא ּבַ ּלָ ָמָרא ׁשֶ ְלֵפרוּׁש ַהּגְ רוּׁש ָהְרַד"ק. ּדִ ּפֵ
תֹוָרה הוּא ְלֵפרוּׁש ָהְרַד"ק ּבוּר ּדְ ָפַתִים הוּא ַהּדִ יב ׂשְ ּנִ ָבִרים. ְוזֶה ׁשֶ הוּא ִוּדוּי ּדְ
א ּבוּר ַהּבָ ָפַתִים (ּדִ ִניב ׂשְ ֲעָלה ּדְ ר ַהּמַ ַלִים. ְוִעּקַ ָרחֹוק הוּא ָרחֹוק ִמירוּׁשָ ּלָ ׁשֶ
זֶּה מֹוֶרה ַעל זֶה יָלא, ׁשֶ ֶדֶרְך ִמּמֵ תֹוָרה הוּא ּבְ ּבוּר ּדְ ַהּדִ ׁשֶ יָלא) הוּא ּכְ ִמּמֵ

תֹוָרה. ה, ְמִציאוּת ּדְ ה ְמִציאוּת ֲחָדׁשָ ָהָאָדם ַנֲעׂשֶ ׁשֶ



The [Previous Rebbe’s] maamar continues, [focusing on] the fact that the

verse states, “says G‑d. ‘I will heal him,’” after it states “peace, peace to

those who are far.” This indicates that since originally, the person was far

removed from G‑d, even when he comes close to G‑d (through teshuvah,

a service [initiated by] the person himself), and even after he has been

granted peace (through [Divine] influence diffused from above), he must

still be healed.

 

This healing comes about through Torah study, and this is the allusion in

the phrase “says G‑d. ‘I will heal him.’” Healing comes about through

“says G‑d,” having [G‑d’s speech, i.e.,] the letters of the Torah engraved in

one’s memory.

 

Also noteworthy is that the maamar’s statement that Torah study brings

about healing applies also to actual physical healing as it is written,1 “It

[the Torah] is balm to one’s entire flesh.” Accordingly, it is possible to

explain that the concept explained above (sec. 5) that the healing which

comes about because, “says G‑d. ‘I will heal him,’” and which leaves no

trace of infirmity, wiping away the disability as if it never took place,

applies also when the healing [granted by] G‑d comes through the

medium of a mortal doctor who heals using medication. The Torah

controls all existence, including the existence of healing (medical

knowledge, and also the very phenomenon of healing itself). Accordingly,

we can understand that it is within the power of the Torah, for even

healing that is administered by a mortal using medications and the like, to

leave no trace of infirmity and to wipe away the disability as if it never

took place.

 

Even in regard to healing through ordinary means, there are times when

treatment removes the infirmity entirely.2 This, however, is unusual, and

the medical treatments that are gener ally available leave a trace [of the

infirmity]. Nevertheless, the fact that such treatment does exist makes it

easier to comprehend how the power of the Torah can cause the medical

treatment that is commonly available [to be effective] to the extent that it

does not leave any trace [of the infirmity].



 

יא דֹוֵרנוּ ָאַמר ֶאת ת מֹוִרי ְוָחִמי ַאְדמוּ"ר ְנׂשִ ַ בֹוד ְקֻדׁשּ ּכְ ַעל ְיֵדי ׁשֶ ח) וְּלהֹוִסיף, ּדְ
ְרֵסם ֶאת ַאֲחֵרי זֶה ּפִ ּלְ ָפָתִים, וִּבְפָרט ׁשֶ ְתִחיל ּבֹוֵרא ִניב ׂשְ ֲאָמר ּדּבוּר ַהּמַ ַהּמַ
ִעְקבֹוָתיו, ָרֵאל, וִּבְפָרט ְלַההֹוְלִכים ּבְ ִּׂשְ ן ַהּכַֹח ְלָכל ֶאָחד ְוֶאָחד ִמי ֲאָמר, ִנּתַ ַהּמַ
ת מֹוִרי ַ בֹוד ְקֻדׁשּ ָכל ִעְנְיֵני ּכְ קוּת ּבְ ֶרְך זֶה ַהִהְתַעּסְ ֶהם, ְוַעל ּדֶ ּלָ ֵעֶסק ַהּתֹוָרה ׁשֶ ׁשֶ
קוַּע ְלַגְמֵרי ְִּהיֶה ׁשָ י ָפַתִים. ַהְינוּ ׁשֶ ִניב ׂשְ אֶֹפן ּדְ ְהיֶה ּבְ יא דֹוֵרנוּ, ּתִ ְוָחִמי ַאְדמוּ"ר ְנׂשִ
ּ וָָּנה) ִיְהיו ִלי ּכַ יָלא ּבְ ִאים ִמּמֵ ֻעּלֹוָתיו (ּגַם ַהּבָ ל ּפְ ּכָ יא דֹוֵרנוּ, ַעד ׁשֶ ְנׂשִ ִעְניִָנים ּדִ ּבָ

קוּת ְהיֶה ַהִהְתַעּסְ ָכל יֹום ּתִ ּבְ ּקֶֹדׁש, ׁשֶ ַמֲעִלין ּבַ יא דֹוֵרנוּ. וְּבאֶֹפן ּדְ ל ְנׂשִ ָהִעְניִָנים ׁשֶ ּבְ
ֻדְגַמת ַהִחּדוּׁש ׁש, ְוַעד ְלִחּדוּׁש ּגָמוּר ּבְ ַחיּוּת ָחָדׁש וְּבאֶֹפן ְמֻחּדָ יא ּבְ ׂשִ ל ַהּנָ ָהִעְניִָנים ׁשֶ ּבְ
ָפַתִים ָקֵאי ַעל ִניב ׂשְ ּנֹוֵגַע ְלִלּמוּד ַהּתֹוָרה, ּדְ ָפָתִים. וִּבְפָרט ּבַ יֵׁש ֵמַאִין, ּבֹוֵרא ִניב ׂשְ ּדְ
ֵאין ֲערֹוְך. וִּבְפָרט ְלַאֲחֵרי ְהיֶה ּבְ ִלּמוּד ַהּתֹוָרה ּתִ ַההֹוָסָפה ּבְ "ל), ׁשֶ ּנַ תֹוָרה (ּכַ ּבוּר ּדְ ַהּדִ
ָנה וְּלַאֲחֵרי ים ׁשָ ִ א ֲחִמׁשּ ֵאין עֹוָלם ֶאּלָ "ל, ּדְ ָנה ֵמֲאִמיַרת ַמֲאָמר ַהּנַ ים ׁשָ ִ ָעְברוּ ֲחִמׁשּ ׁשֶ
ּנֹוֵגַע ְלִעְנְיֵני ָחְכָמה ָנה הוּא ּבַ ים ׁשָ ִ ֲחִמׁשּ ָהִעּלוּי ּדַ זֶה ַמְתִחיל עֹוָלם ָחָדׁש. וְּלָהִעיר, ׁשֶ
ָנה ים ׁשָ ִ ַאֲחֵרי ֲחִמׁשּ ּלְ זֶה ׁשֶ ים ְלֵעָצה, וִּמזֶּה מוָּבן, ּדְ ִ ן ֲחִמׁשּ ַמֲאַמר ַרַז"ל ּבֶ ֶכל ּכְ ְוׂשֵ

ֲהָבָנה ּנֹוֵגַע ְלִלּמוּד ַהּתֹוָרה ּבַ ר ּבַ ִעּקָ "ל ַמְתִחיל עֹוָלם ָחָדׁש הוּא ּבְ ֵמֲאִמיַרת ַמֲאָמר ַהּנַ
ֵאין ֲערֹוְך. ְוַעל אֶֹפן ּדְ ְהיֶה ּבְ ַגת ַהּתֹוָרה ּתִ ָ ֲהָבַנת ְוַהׂשּ ַההֹוָסָפה ְוָהֲעִליָּה ּבַ ָגה. ׁשֶ ָ ְוַהׂשּ

ְלִמי. ְבִלי ְלַתְלמוּד ְירוּׁשַ ְלמוּד ּבַ י זֵיָרא ִמּתַ ַרּבִ ֶרְך ָהֲעִליָּה ּדְ ּדֶ
 

עֹוָלם ָחָדׁש הוּא ַעל ְיֵדי ֲעבֹוָדה אֶֹפן ּדְ ל ָהִעְניִָנים ִיְהיוּ ּבְ ּכָ ְכֵדי ׁשֶ ּבִ ֲהַגם ׁשֶ וְּלהֹוִסיף, ּדַ
ֵאיָנם רֹוִצים ְלִהְתיַּגֵַע ִלְהיֹות ְמִציאוּת ים ׁשֶ ִבים וְּמַדּמִ חֹוׁשְ ֵאּלֶה ׁשֶ ָנם ּכָ ִויִגיָעה, ְויֶׁשְ
ָהְיָתה ִמּקֶֹדם, ְצִריִכים ֵהם ָלַדַעת, מֹו ׁשֶ ְהיֶה ּכְ א ּתִ אן וְּלַהּבָ ה ְוַהְנָהָגָתם ִמּכַ ֲחָדׁשָ

ּ י ְדַבר ֱאלֵֹקינו ב ַהּקֹוֵדם) לֹא יֹוִעיל ְמאוָּמה, ּכִ ַמּצָ ֲארוּ ּבְ ָ ׁשּ ִּ י ֶהם (ׁשֶ ּלָ ָהַאְייְנֶרעֶדעִניׁש ׁשֶ ׁשֶ
ֵאיָנם רֹוִצים ְלִהְתיַּגֵַע ֶהם (ׁשֶ ּלָ ּנֹוֵגַע ְלָהָרצֹון ׁשֶ ִבים ּבַ חֹוׁשְ ֶ יָקוּם ְלעֹוָלם. ְוַגם ַמה ׁשּ

ָרֵאל הוּא ִּׂשְ ל ֶאָחד ִמי ל ּכָ י ׁשֶ י ְרצֹונֹו ָהֲאִמּתִ ְמיֹון, ּכִ ה) הוּא ַרק ּדִ ִלְהיֹות ְמִציאוּת ֲחָדׁשָ
ירוּ ְלַעְצָמם ַמהוּ ְרצֹוָנם יְַּסּבִ "ם. וְּכׁשֶ ָהַרְמּבַ ין ַהיָּדוַּע ּדְ ְפַסק ּדִ ְלַקיֵּם ְרצֹון ה', ּכִ

"ל ִמּתֹוְך ָרצֹון ְוַתֲענוּג. ַהּנַ ִגּלוּי ְוִתְהיֶה ֲעבֹוָדָתם ּבְ י, יָבֹוא ָהָרצֹון ּבְ ָהֲאִמּתִ
 

י וָּמָצאִתי, ְמִציָאה, יַָגְעּתִ אֶֹפן ּדִ זֶה ּבְ ְהיֶה ַהַהְצָלָחה ּבְ "ל, ּתִ ָכל ַהּנַ ְוַעל ְיֵדי ַהְיִגיָעה ּבְ
א יַח ִצְדֵקנוּ ַהּבָ ֵאי ַעל ָמׁשִ ּקָ י, ׁשֶ ִוד ַעְבּדִ ִרית, ָמָצאִתי ּדָ יָּבֹואוּ ִלְמִציָאה ָהִעּקָ ַעד ׁשֶ

ֵאין זֶה ְסִתיָרה יא דֹוֵרנוּ, ׁשֶ ת מֹוִרי ְוָחִמי ַאְדמוּ"ר ְנׂשִ ַ בֹוד ְקֻדׁשּ ַעת. וֵּבֵאר ּכְ ח ַהּדַ ֶהּסַ ּבְ
יַח ִלְכּתֹוב ׁשִ יַאת ַהּמָ ִעְניַן ּבִ ר ּבְ יַח ִצְדֵקנוּ, ְלַדּבֵ יַאת ָמׁשִ ִריְך ִלְתּבֹוַע ֶאת ּבִ ּצָ ְלזֶה ׁשֶ
יַאת ָקֵרב ֶאת ּבִ ּמְ י ׁשֶ ַעת ָהֲאִמּתִ ח ַהּדַ ה, זֶהוּ ֶהּסַ ַרּבָ זֶה, ְוַאּדְ ִעְניָן זֶה וְּלַהְרִעיׁש ּבְ ּבְ
ֶכף וִּמיָּד ֶהֶרף ַעִין, ּתֵ ָבן ֲאִפּלוּ ּכְ לֹא ִעּכְ ָרה ְטָפִחים, וְּבאֶֹפן ּדְ ה ֵמֲעׂשָ יַח ְלַמּטָ ׁשִ ַהּמָ

ׁש. ַמּמָ



The recitation of the maamar beginning “I will create the fruit of the

lips,” by the Previous Rebbe, the leader of our generation, and

particularly, the publication of the maamar, has granted a [unique]

potential to every Jew — and in particular, to those who follow the

Previous Rebbe’s paths. [This has generated the possibility for] their

study of the Torah, and similarly, their involvement in all matters that

concern the Previous Rebbe, the leader of our generation, to be in a

manner of “the fruit of the lips,” i.e., that the people be so immersed in

the activities of the leader of the generation that all their endeavors

(even those performed spontaneously, without premeditation) will

relate to the activities of the leader of the generation.

 

[And this will lead to a process of continual growth, constantly]

“advancing further in holy matters.”1 Every day, our involvement in the

matters of the leader [of the generation] will be with new energy, and

with a new approach, indeed, a change of perspective so radical that it

will resemble creation ex nihilo, as reflected in the phrase “I will create

the fruit of the lips.”

 

In particular, this applies to the study of the Torah, for the “fruit of the

lips” refers to Torah study (as explained above). [With this new

approach,] our increase in the study of the Torah will be matchless. This

is especially true, because fifty years have passed since [the Previous

Rebbe’s] recitation of this maamar. [Our Sages explain2 that a period

of] fifty years represents a world [order]. It is noteworthy that a fifty year

cycle also shares a connection to [progress in regard to] wisdom and

intellect as reflected in our Sages’ statement,3 “At fifty, [the potential to

give] counsel.”

 

Accordingly, we can comprehend that now, fifty years after the

recitation of the maamar, a new world [order] will begin in regard to the

comprehension and grasp of the study of the Torah. This will bring

about a matchless increase and an ascent to a totally new plane of

understanding of the Torah, comparable to Rabbi Zeira’s ascent to the

study of the Jerusalem Talmud, after studying the Babylonian Talmud.4



 

In order for all matters to reflect this new world [order], strenuous labor

and effort is necessary. Nevertheless, there are some who believe and

imagine that they do not desire to expend the effort to become a new

entity, and [that they desire that] the future should continue to resemble

the past. They must know that their attempts to convince themselves

(that they will remain in their previous circumstances) will be of no value,

for “the word of our L-rd will stand forever.”5 [The impetus towards

change has been invested by G‑d into the very fabric of our existence,

and this impetus will prevail.]

 

Moreover, [even their self-image,] what they perceive to be their desire,

(i.e., their unwillingness to labor to become a new entity), is merely an

illusion. For the true desire of every Jewish person is to fulfill G‑d’s will,

as reflected in the Rambam’s renown ruling.6 [Moreover,] when these

people will explain to themselves what their genuine desire is, this desire

will flourish into revelation, and their endeavors in the matters mentioned

above will be carried out ambitiously and with pleasure.

 

And through laboring in the above-mentioned matters, we will discover

[new plateaus of] success, [as our Sages said,7] “I labored and I

discovered.” And indeed, this will lead to the ultimate discovery, “I

discovered David, My servant.”8

 

The latter verse refers to Mashiach, who will come “when our attention is

diverted.”9 The Previous Rebbe has explained that [the concept of

Mashiach coming when “our attention is diverted” does not represent a

contradiction to the need [to cry out to G‑d, and] to demand the coming

of Mashiach, to talk [continually] about Mashiach’s coming, to write about

this, and to raise a clamor concerning this issue. On the contrary, the true

interpretation of “a diversion of attention” [is a commitment beyond the

limits of intellect].10 And [this is the approach that] will bring Mashiach’s

coming in our material world. And “He will not delay them for even the

blinking of an eyelash”;11 may this take place in the immediate future.


