N"NYN'N ,W"NN 1"NTN 7"2T N717'0 ,wn 27 1IN.T"0A.

JIMND D NN QD771 7iNN7 DI7Y DI7Y D'NSYW 1'11 Nia

N7 7'NNNAN AT NANNA YNTN 'NNI NN NYT7 T2 771n
N2D UAT NN D'MDY 207 ,NY D'YNN 1197 YR 1" INNIY
N2 (27T) 2'INY NN D'MSY 121 1iY70 MynunT N7'QNn

N7N NI NAYNN T 7V N7 NI AT 11'n , 00XV D'NS¥inn
iY77 90IN71 .N7'RN N2D WATA N'7VYR0D 'NNL[inyyn NaY
NYYIY WITN NN NN PINDT,0'N9W 211 N1ia NN 21NN
1IW7Y DIDT] 'R WIT WITN0 NN 077N Nl N7Y w0 10T
NHNNAY NN 7Y 17N D2 12402120 W NHNNND D1 'YW N2
Di' INN7 H1DNIY 0'0190 O'N11] 02) N'WNIL 'Y N
INT22Y YN DIMYN HDNAY D10 NN NRYNT |IUNID
QNDY N2 ,NINMA DY X171 (MUK NPYNT JiEiNID DI
NNW11 021 ,19YN X1 OTND AW QN ' DTND NY D778 N2
Y NN N7 N NN'DIT 0N NN 1'9NA N9’ 2N OTNI)
EADT WDTH] RN U 0T7N D1 DY 7100 NDYWND N7N NN
NDINN NOIT NN NNY B0 NMAN NN NNY3AN NINn 11nnY
1IY7¢ N1 0 L [W NRNRN NN (iNPRISD1INeDIN) RJinl ,No)
7Y 19N N'NE NHDNNA N7IT NN BN Y NHNNNA NN N2
NI IANIY NIRLL[)'NR BT BATRD NNATAY BATNNT TV BTN
LMY 21T H7YNY ,NIN BTN NIN D'MSY 11Y ,0'MSY 11)
H7Y NIN ,NHD1 NAWNN T 7V MAT 1227 ,N7'NN N2 AT
N2 NIWNN 'T 7V 12T 10,1207 N L(BITN) Y 'NaY
NI 2NDY NANTLN7'AN N2 MATA NI’ N7V (NLYO2) NIN
H7V7 TYI NI N'7V2 NN N7'AN N2 1ATY NJIN DMYY 1)
ANV N



By the Grace of G-d
13 Tishrei, 5748

“I will create fruit of the lips. Peace, peace, to the far and to the near,’
says G-d. ‘I will heal him.””1

When analyzing this verse in a maamar with this title that was recited on
the thirteenth of Tishrei fifty years ago,2 the Previous Rebbe explains
that “the fruit of the lips” refers to the spontaneous expression of
speech.3 {The implications of the allusion “the fruit of the lips” is that
“the fruit,” i.e., the speech, comes from the lips themselves. The speech
is not motivated by thought or a [specific] purpose, but rather comes as
a spontaneous expression.}[This provokes a question:] What is the
advantage of such spontaneous speech?

Also [worthy of attention is the verb] employed by the verse, “I will
create the fruit of the lips.” The word “create” refers to a new
development, bringing into being a new entity which previously did not
exist, similar to creation ex nihilo (yesh meiayin).4 {The word “create” is
also used in reference to entities which are created from other
[previously] existing entities (yesh meiyesh). Thus we find that the term
“creation,” beriah, is used in reference to all the entities brought into
being during the six days of creation.

(This includes even those particular created beings that were brought
into existence after the first day of creation, despite the fact that they
[were not created ex nihilo, but rather] were created from the heavens
and the earth which were created on the first day5 of creation.6) For
example, it is written,7 “And G-d created man,” although [the source for]
man’s body [existed previously, for he] was formed from the earth.8
Similarly, in regard to man’s soul, it is written,9 “And He blew into his
nostrils a living soul.”



Blowing does not represent the creation of a new entity ex nihilo.
Instead, blowing refers to extending the breath [of life] which existed
beforehand, a transition from one entity to another (yesh meiyesh).

([In the latter context, the term yesh meiyesh, an entity from an entity, is
particularly significant.] For the entity, yesh, from which the soul was
brought into being is the true Yesh, the truth of all being. For it is
explained10 that when one blows, one blows from one’s very depths.
The “very depths” [of G-d’s being], (“His inner dimension and His
depths™1), represents the truth of existence.)

[This concept may be summarized as follows: Even when] the term
beriah is used to describe the creation of an entity from a previously
existing entity, it is used to refer to a new phase of existence which is

comparable to creation ex nihilo.}

Accordingly, [to refer again to the verse] “l will create the fruit of the
lips.” [The use of the term borei (“ will create”)] implies that “the fruit of
the lips” is a new entity.12

This indicates that “the fruit of the lips,” i.e., the spontaneous speech
[emerging from the lips themselves] possesses an advantage — and
indeed, an incomparable advantage ([for it represents] a new entity) —
over speech which results from thought and is purpose-oriented. This
requires explanation, for (from an obvious perspective), it would appear
that speech which results from thought and which is purpose-oriented
has an advantage over the spontaneous expression of speech.
Nevertheless, the phrase “| will create the fruit of the lips” indicates that
the spontaneous expression of speech possesses an advantage, and
indeed, an incomparable advantage.
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[The Previous Rebbe’s] maamar continues, citing the commentary of
the Radak to the above verse. That commentary mentions two
interpretations of the phrase “to the far and to the near.” The Radak
himself interprets [“to the far’] as referring to one who is far removed
from Jerusalem, and [“to the near,”] to one who is close to [that city].



Afterwards, he cites our Sages’ interpretation that “the far” refers to
baalei teshuvah (“those who turn to G-d in teshuvah”), and “the close”
to tzaddikim (“the righteous”). Thus the Talmud states,1 “The perfectly
righteous cannot stand in the place of baalei teshuvah” as implied by
the verse “Peace, peace, to the far and to the near,” i.e., [the greetings

of peace] are addressed to those who were originally far removed,

and then came close.

Here also, there is a point which requires explanation: The fact that the
maamar cites the interpretation of the Radak before the interpretation
of the Talmud appears to indicate that the former interpretation is
more closely related to the theme of the maamar than the
interpretation of the Talmud. Here, clarification is necessary: For the
maamar dwells on the advantage baalei teshuvah possess over the
righteous (as will be explained), [a theme which seemingly relates to
the interpretation of the Talmud]. Why then does the maamar mention
the interpretation of the Radak — that “the far” refers to one far
removed from Jerusalem — before mentioning the interpretation of
the Talmud, that “the far” refers to baalei teshuvah.

The reason that the level of baalei teshuvah surpasses the level of the
righteous (as explained in [the Previous Rebbe’s] maamar) is because
the divine service of baalei teshuvah is [charged] with greater
intensity.2 The maamar explains that the reason for this greater
intensity is the distance, i.e., that originally they were far removed from
G-dliness. [This requires explanation:] Why should this factor give them
an advantage over the righteous who were always close to G-d?”

Similarly, it is necessary to explain (as is highlighted in [the Previous
Rebbe’s] maamar) why after the verse states, ““Peace, peace, to the far
and to the near,’” the verse continues “says G-d. ‘I will heal him.””
Seemingly, once those who are far removed have come close, and
they have been granted peace, why is there a need for healing?
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To explain [the above concepts]. the [Previous Rebbe’s] maamar
focuses first on the verse,1 “All that is called by My name, indeed, it is
for My glory that | have created it, formed it, and made it.” The phrase
“| have created it, formed it, and made it,” berasiv, yetzartiv, af asitiv,
refers to the three spiritual worlds Beriah, Yetzirah, and Asiyah, which

include all the [spiritual] realms.2

[The maamar explains that the connection of the worlds to Or Ein Sof
(“G-d’s infinite light”) (in [their striving] to ascend) and the influence of
Or Ein Sof within the worlds (as [diffused] from above) comes about
through the Torah. This is the implication of the phrase “for My glory
that | have created it, formed it, and made it.” It is through “My glory” —
and “the sole meaning of glory is Torah”3 — that the connection
between the worlds and Or Ein Sof [is established] and [through this
same medium,] Or Ein Sof is drawn down into the worlds.

The maamar continues, explaining that [more particularly,] the
connection of the worlds to Or Ein Sof and the influence of Or Ein Sof
within the worlds comes about through three modes of observance,
Torah study, divine service, and deeds of kindness. The reason [why
these three modes of observance are necessary] is4 because the
three worlds Beriah, Yetzirah, and Asiyah [parallel our three means of
expression,] thought, speech, and action.

Therefore, the connection of these three worlds to Or Ein Sof and the
influence of Or Ein Sof within these three worlds comes about through
Torah study, divine service [prayer], and deeds of kindness. For these
three [modes of observance parallel] thought, speech, and action:
{Divine service parallels thought,5 Torah study — speech,6 and deeds
of kindness — deed].



[Although] the verse states “it is for My glory that | have created it,
formed it, and made it” — and “My glory” refers to the Torah — [this is
not to the exclusion of the other two modes of observance. They are

also channels through which man establishes a bond with G-d and

through which G-d diffuses influence to the worlds. The verse
mentions the Torah alone explicitly,] because the other two [modes of
observance], divine service and deeds of kindness must be governed
by the Torah.

Similar concepts apply in regard to the creation of man, and the
descent of his soul to [this material plane]. [In this process of] descent,
[the soul] passes through the three worlds Beriah, Yetzirah, and
Asiyah [as reflected in our morning blessings] “You created it (Beriah),
You formed it (Yetzirah), and You blew it into my nostrils (Asiyah).” For
the connection of man to Or Ein Sof and the influence of Or Ein Sof to
man comes about through his endeavors in these three [modes of
observance]: Torah, divine service, and deeds of kindness. And it is
through these modes of service that the soul returns to its source in
the essence of Or Ein Sof. [Not only do these endeavors elevate the
soul to the level of] “it is pure” (i.e., the level of Atzilus, the level of the
soul before its descent [which is alluded to by the phrase] of “And
You created it”), the soul ascends to its original source in the essence
of Or Ein Sof.

[This spiritual attainment is reflected in the verse] “And the spirit shall
return to G-d who granted it.” [The intent in this verse is not the
departure of the soul from the body, death,] but rather even as the
soul exists on this earthly plane, enclothed in a material body, it will
be united with G-d in complete oneness, just as it was included in the
essence of Or Ein Sof (before the descent that began with G-d’s
breathing [the soul into man’s nostrils]).
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This concept, that “And the spirit shall return to G-d who granted it,”
{i.e., even as the soul exists on this earthly plane, it will be united with
G-d in complete unity, just as it was included in the essence of Or Ein
Sof}, is achieved primarily through the service of teshuvah. [Although
previously, it was explained that through the three endeavors of Torah
study, divine service, and deeds of kindness, the soul is reconnected
with its source, a more complete dimension of this connection is
established through the service of teshuvah.] It is possible to explain
that this is alluded to in the above verse, “And the soul shall return,”
for “return” tashuv, shares the same root as teshuvah. The essence of
the soul’s return to its source (“to G-d which granted it”) comes about
through teshuvah.

To explain: The service of the righteous ([as expressed in the three
modes of observance]: Torah study, divine service, and deeds of
kindness) is limited. The service of teshuvah, [by contrast,] reflects an
unbounded potential. [In the realm of time,] this is indicated by the fact
that teshuvah is accomplished “with one turn, in one moment.”

Therefore, the soul’s return to its source which is accomplished
through teshuvah reflects a higher level of return than through [the
three modes of observance:] Torah study, divine service, and deeds of
kindness (the service of the righteous). On this basis, we can
understand [the Talmud’s interpretation of the phrase,] “Peace, peace,
to the far and to the near,” as referring to “those who were originally
far removed, and then came close.” For the peace that results from the
service of teshuvah (one who comes close after being far removed)
surpasses the peace achieved by the service of the righteous (those
who were [always] close).

On this basis, [we can also comprehend] the continuation of the verse,
“says G-d, ‘| will heal him.”” For the advantage of the service of
teshuvah (peace to those far removed) resembles healing (“I will heal
him”).



[To explain] this concept ([based on the Previous Rebbe’s] maamar): In
regard to [the ordinary intake of] food and drink, it is necessary [to
ingest] a [relatively] large quantity of food to bring about the
strengthening of the connection between the soul and the limbs of the
body.

In regard to healing, by contrast, even one drop of medication has the

power to strengthen the connection between the soul and the body.

The rationale for this is that the power of medication is not bound by

the same limitations as the power of food. Therefore, [its influence] is
not as dependent on quantity.

Similar concepts apply to teshuvah which has been described with the
simile of healing. The reason why teshuvah is accomplished “with one
turn, in one moment,” and why with one thought of teshuvah, a person
can be transformed from an utterly wicked person to a completely
righteous person, is because teshuvah is unlimited in nature.

In this context, we can understand the continuation of the verse, “says
G-d. ‘I will heal him.”” (Although every activity performed is a result, not
of [man’s] own power, but rather of power granted by G-d, [in teshuvah
and healing, the Divine potential is revealed more openly].) For in
regard to healing and teshuvah, an infinite potential [is revealed]. (And
therefore, teshuvah is accomplished “with one turn, in one moment,”
and actual healing can be brought about by a single drop [of
medicine].) In these matters, there is a specific [divine] potential granted
from above. [This is indicated by the words] “says G-d.”
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The recitation of the maamar beginning “l will create the fruit of the lips,”
by the Previous Rebbe, the leader of our generation, and particularly, the
publication of the maamar, has granted a [unique] potential to every Jew
— and in particular, to those who follow the Previous Rebbe’s paths. [This
has generated the possibility for] their study of the Torah, and similarly,
their involvement in all matters that concern the Previous Rebbe, the
leader of our generation, to be in a manner of “the fruit of the lips,” i.e.,
that the people be so immersed in the activities of the leader of the
generation that all their endeavors (even those performed spontaneously,
without premeditation) will relate to the activities of the leader of the
generation.

[And this will lead to a process of continual growth, constantly] “advancing
further in holy matters.” Every day, our involvement in the matters of the
leader [of the generation] will be with new energy, and with a new
approach, indeed, a change of perspective so radical that it will resemble
creation ex nihilo, as reflected in the phrase “l will create the fruit of the
lips.”

In particular, this applies to the study of the Torah, for the “fruit of the lips”
refers to Torah study (as explained above). [With this new approach,] our
increase in the study of the Torah will be matchless.



This is especially true, because fifty years have passed since [the
Previous Rebbe’s] recitation of this maamar. [Our Sages explain that a
period of] fifty years represents a world [order]. It is noteworthy that a

fifty year cycle also shares a connection to [progress in regard to]
wisdom and intellect as reflected in our Sages’ statement “At fifty, [the

potential to give] counsel.”

Accordingly, we can comprehend that now, fifty years after the
recitation of the maamar, a new world [order] will begin in regard to the
comprehension and grasp of the study of the Torah. This will bring
about a matchless increase and an ascent to a totally new plane of
understanding of the Torah, comparable to Rabbi Zeira’s ascent to the
study of the Jerusalem Talmud, after studying the Babylonian Talmud.

In order for all matters to reflect this new world [order], strenuous labor
and effort is necessary. Nevertheless, there are some who believe and
imagine that they do not desire to expend the effort to become a new
entity, and [that they desire that] the future should continue to resemble
the past. They must know that their attempts to convince themselves
(that they will remain in their previous circumstances) will be of no value,
for “the word of our L-rd will stand forever.” [The impetus towards
change has been invested by G-d into the very fabric of our existence,
and this impetus will prevail.]

Moreover, [even their self-image,] what they perceive to be their desire,
(i.e., their unwillingness to labor to become a new entity), is merely an
illusion. For the true desire of every Jewish person is to fulfill G-d’s will,
as reflected in the Rambam’s renown ruling.6 [Moreover,] when these
people will explain to themselves what their genuine desire is, this
desire will flourish into revelation, and their endeavors in the matters
mentioned above will be carried out ambitiously and with pleasure.



And through laboring in the above-mentioned matters, we will discover
[new plateaus of] success, [as our Sages said “| labored and |
discovered.” And indeed, this will lead to the ultimate discovery, ‘I
discovered David, My servant.”

The latter verse refers to Mashiach, who will come “when our attention
is diverted.” The Previous Rebbe has explained that [the concept of
Mashiach coming when “our attention is diverted” does not represent a
contradiction to the need [to cry out to G-d, and] to demand the coming
of Mashiach, to talk [continually] about Mashiach’s coming, to write
about this, and to raise a clamor concerning this issue. On the contrary,
the true interpretation of “a diversion of attention” [is a commitment
beyond the limits of intellect]. And [this is the approach that] will bring
Mashiach’s coming in our material world. And “He will not delay them
for even the blinking of an eyelash” may this take place in the

immediate future
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The [Previous Rebbe’s] maamar continues, [focusing on] the fact that the
verse states, “says G-d. ‘| will heal him,”” after it states “peace, peace to
those who are far.” This indicates that since originally, the person was far
removed from G-d, even when he comes close to G-d (through teshuvah,
a service [initiated by] the person himself), and even after he has been
granted peace (through [Divine] influence diffused from above), he must
still be healed.



This healing comes about through Torah study, and this is the allusion in
the phrase “says G-d. ‘| will heal him.”” Healing comes about through
“says G-d,” having [G-d’s speech, i.e.,] the letters of the Torah engraved
in one’s memory.

Also noteworthy is that the maamar’s statement that Torah study brings
about healing applies also to actual physical healing as it is written,1 “It
[the Torah] is balm to one’s entire flesh.” Accordingly, it is possible to
explain that the concept explained above (sec. 5) that the healing which
comes about because, “says G-d. ‘I will heal him,”” and which leaves no
trace of infirmity, wiping away the disability as if it never took place,
applies also when the healing [granted by] G-d comes through the
medium of a mortal doctor who heals using medication. The Torah
controls all existence, including the existence of healing (medical
knowledge, and also the very phenomenon of healing itself).
Accordingly, we can understand that it is within the power of the Torah,
for even healing that is administered by a mortal using medications and
the like, to leave no trace of infirmity and to wipe away the disability as if

it never took place.

Even in regard to healing through ordinary means, there are times when
treatment removes the infirmity entirely.2 This, however, is unusual, and
the medical treatments that are generally available leave a trace [of the
infirmity]. Nevertheless, the fact that such treatment does exist makes it
easier to comprehend how the power of the Torah can cause the
medical treatment that is commonly available [to be effective] to the
extent that it does not leave any trace [of the infirmity].
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The [Previous Rebbe’s] maamar continues, [focusing on] the fact that the
verse states, “says G-d. ‘| will heal him,”” after it states “peace, peace to
those who are far.” This indicates that since originally, the person was far
removed from G-d, even when he comes close to G-d (through teshuvah,
a service [initiated by] the person himself), and even after he has been
granted peace (through [Divine] influence diffused from above), he must
still be healed.

This healing comes about through Torah study, and this is the allusion in
the phrase “says G-d. ‘Il will heal him.”” Healing comes about through
“says G-d,” having [G-d’s speech, i.e.,] the letters of the Torah engraved in
one’s memory.

Also noteworthy is that the maamar’s statement that Torah study brings
about healing applies also to actual physical healing as it is written,1 “It
[the Torah] is balm to one’s entire flesh.” Accordingly, it is possible to
explain that the concept explained above (sec. 5) that the healing which
comes about because, “says G-d. ‘| will heal him,”” and which leaves no
trace of infirmity, wiping away the disability as if it never took place,
applies also when the healing [granted by] G-d comes through the
medium of a mortal doctor who heals using medication. The Torah
controls all existence, including the existence of healing (medical
knowledge, and also the very phenomenon of healing itself). Accordingly,
we can understand that it is within the power of the Torah, for even
healing that is administered by a mortal using medications and the like, to
leave no trace of infirmity and to wipe away the disability as if it never
took place.

Even in regard to healing through ordinary means, there are times when
treatment removes the infirmity entirely.2 This, however, is unusual, and
the medical treatments that are generally available leave a trace [of the
infirmity]. Nevertheless, the fact that such treatment does exist makes it
easier to comprehend how the power of the Torah can cause the medical
treatment that is commonly available [to be effective] to the extent that it
does not leave any trace [of the infirmity].
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The recitation of the maamar beginning “l will create the fruit of the
lips,” by the Previous Rebbe, the leader of our generation, and
particularly, the publication of the maamar, has granted a [unique]
potential to every Jew — and in particular, to those who follow the
Previous Rebbe’s paths. [This has generated the possibility for] their
study of the Torah, and similarly, their involvement in all matters that
concern the Previous Rebbe, the leader of our generation, to be in a
manner of “the fruit of the lips,” i.e., that the people be so immersed in
the activities of the leader of the generation that all their endeavors
(even those performed spontaneously, without premeditation) will
relate to the activities of the leader of the generation.

[And this will lead to a process of continual growth, constantly]
“advancing further in holy matters.”1 Every day, our involvement in the
matters of the leader [of the generation] will be with new energy, and

with a new approach, indeed, a change of perspective so radical that it
will resemble creation ex nihilo, as reflected in the phrase “| will create
the fruit of the lips.”

In particular, this applies to the study of the Torah, for the “fruit of the
lips” refers to Torah study (as explained above). [With this new
approach,] our increase in the study of the Torah will be matchless. This
is especially true, because fifty years have passed since [the Previous
Rebbe’s] recitation of this maamar. [Our Sages explain2 that a period
of] fifty years represents a world [order]. It is noteworthy that a fifty year
cycle also shares a connection to [progress in regard to] wisdom and
intellect as reflected in our Sages’ statement,3 “At fifty, [the potential to
give] counsel.”

Accordingly, we can comprehend that now, fifty years after the
recitation of the maamar, a new world [order] will begin in regard to the
comprehension and grasp of the study of the Torah. This will bring
about a matchless increase and an ascent to a totally new plane of
understanding of the Torah, comparable to Rabbi Zeira’s ascent to the
study of the Jerusalem Talmud, after studying the Babylonian Talmud.4



In order for all matters to reflect this new world [order], strenuous labor
and effort is necessary. Nevertheless, there are some who believe and
imagine that they do not desire to expend the effort to become a new
entity, and [that they desire that] the future should continue to resemble
the past. They must know that their attempts to convince themselves
(that they will remain in their previous circumstances) will be of no value,
for “the word of our L-rd will stand forever.”5 [The impetus towards
change has been invested by G-d into the very fabric of our existence,
and this impetus will prevail.]

Moreover, [even their self-image,] what they perceive to be their desire,
(i.e., their unwillingness to labor to become a new entity), is merely an
illusion. For the true desire of every Jewish person is to fulfill G-d’s will,
as reflected in the Rambam’s renown ruling.6 [Moreover,] when these
people will explain to themselves what their genuine desire is, this desire
will flourish into revelation, and their endeavors in the matters mentioned
above will be carried out ambitiously and with pleasure.

And through laboring in the above-mentioned matters, we will discover
[new plateaus of] success, [as our Sages said,7] “l labored and |
discovered.” And indeed, this will lead to the ultimate discovery, ‘I
discovered David, My servant.”8

The latter verse refers to Mashiach, who will come “when our attention is
diverted.”9 The Previous Rebbe has explained that [the concept of
Mashiach coming when “our attention is diverted” does not represent a
contradiction to the need [to cry out to G-d, and] to demand the coming
of Mashiach, to talk [continually] about Mashiach’s coming, to write about
this, and to raise a clamor concerning this issue. On the contrary, the true
interpretation of “a diversion of attention” [is a commitment beyond the
limits of intellect].10 And [this is the approach that] will bring Mashiach’s
coming in our material world. And “He will not delay them for even the
blinking of an eyelash”;11 may this take place in the immediate future.



